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the connecting link between God, Man, and Nature, is at least intel-
ligible and not th.e outcome of " unbridled madness." At all events,
it does not lie in. the mouth of Hegelians to stigmatise it thus. When
the Advaitin says that the world, is only an appearance due to some-
thing inexplicable, and that nothing exists apart from and independ-
ent of BraJima, he uses the language of philosophy and distinguishes
between what is necessarily true for all possible intelligences, and
what is only contingently and relatively so to us, and to intelli-
gences like our own. The world as we see it may be and is to us a reality,
but not to all possible intelligences. Higher intelligences, and even
man on higher planes of thought, may find this " petrified spirit"
(to use Hegel's expression for Nature) quite melted in the presence
of the highest philosophic truth, which is All-Thought, All-Effulgence,
Universal Sentiency1.
Whether the Advaitin is right or not in his view, this much I may
venture to assert—that if ever a correct and complete solution of the
problem is possible, it could only be in a system from which, the anti-
thesis between Spirit and Nature, Mind and Matter has disappeared.
Modern European philosophy, which is greatly influenced by the
Cartesian school of thought, can never hope to obtain that solution.
Where a sharp line of distinction is drawn between these two appa-
rently opposed entities, where Nature and Spirit, Matter and Mind
are viewed as absolutely independent of each other, where matter is
considered lifeless and spiritless, it is impossible to get a nexus to
connect the two, and the only way by which to bridge over the chasm,
so arbitrarily created between the two, is by a recourse to an equally
arbitrary idea of creation out of nothing, by the arbitrary will of
an outside God, to whom nothing is impossible. But this is disguising
what cannot be explained.
If Absolute Existence and Intelligence is a position which, is ac-
ceptable to modern philosophy, it must follow that whatever has come
into being by its intelligence must partake of th.e character of that
1 See c Msind. Up.' IV. 89, and follow- disillusioning  power of  reason has
ing, and see Shankar's Gloss thereon: anticipated in a deeper way the physi-
Cf. also J. Oaird's {Spinoza/ pp. 291- cal disintegration,   of   death." The
292, where he says " ITor the mind same  process is described by   the
that sees things under the form of Maratha saint Kamdas in his ' Dasa
eternity, the body as a phenomenon Bodha' as  ViveJca-Pralaya (dissolu-
in time   has already vanished, the t ion bv the power of Reason).

